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THEOLOGY OF COMMUNICATION 

Introduction 

 

As in any other body of text, the introduction, though the first one to appear, is the last to be 

written. This very introduction to my own synthesis of Theology is not an exception. 

I have chosen to view Theology from the lens of communication—and consequently, blend 

various theological strands from the same vantage point—not because it has been my 

comfort zone.   

Far from it—communication is one elusive subject that is too hot to handle. ‘Elusive’ is the 

operative word here.  

Perhaps, because it is not a single subject in itself. Communication stands on various 

disciplines which impinge on the most fundamental aspects of our humanity. Within the 

body of communication science come anthropology, linguistics, philosophy, psychology, 

sociology, and the list is endless.   

Communication is indescribable, not just because it is abstract or inexplicable. But perhaps, 

because it is so commonsensical that we tend to not notice it. Like food, water and shelter, 

which surround us and make our day-to-day existence possible, I daresay, without 

communication, we seize to exist.  

It is one important component of our daily human experience. As I pound on my keyboard to 

produce the previous sentence, I recall the input of our teacher in Fundamental Theology--

all human experience is a religious experience.  

It is here that we are able to encounter God and His vestiges. This encounter itself is a 

beautiful ingredient for theologizing.  

The introduction section of a text does one important job: it functions as a window to the 

text. It provides a sneak preview which reveal the features of what is inside. However, let 

this introduction carry out another function--  

A disclaimer.  

This theological synthesis does not, and perhaps, even better, cannot, represent what I have 

learnt over the past four years of my encounter with the Divine Master through the 

instrumentation of the Divine Science. The ink emblazoned over the forty or so pages of this 

manuscript is at best, an approximation.   
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Chapter One 

 

REVELATION 

“God spoke to our ancestors through the prophets” Heb 1:1 

I have always been fascinated with the phenomenon of communication. Particularly, 

on how a message could be efficiently passed on between two or more individuals, and 

consequently, how this very message could affect the recipient, or perhaps, even the very 

source it originated from.  

However, I note that there is more to communication than just mere transmission of 

information, for in every act of communication necessitates a relationship between and 

among its agents. If this is true in the manner how humans communicate, it is much truer for 

the God who is not just a community of Persons constantly in touch with each other; more 

so, as what has been revealed to us, He is enamored to enter into a relationship with us and 

nurture this very relationship.  

This is what this chapter is all about.  

 

The Triune God, the origin of the message  

From the point of view of communication, the Letter to the Hebrews has an 

interesting take on how God has begun the communicative activity with mankind, “In times 

past, God spoke in partial and various ways to our ancestors (Heb 1:1).  

God is the source of the message. Using partial and various ways, He set on to bring this 

message across to the whole mankind. The second paragraph of the Constitution on Divine 

Revelation of Vatican II sets to define the purpose of this message:  

In His goodness and wisdom God chose to reveal Himself and to make known 
to us the hidden purpose of His will (see Eph.1:9) … Through this revelation, 
therefore, the invisible God (see Col. 1;15, 1 Tim. 1:17) out of the abundance 
of His love speaks to men as friends (see Ex. 33:11; John 15:14-15) and lives 
among them (see Bar. 3:38), so that He may invite and take them into 
fellowship with Himself.1  

 
Hence, God’s message—wrapped in Divine revelation, theologically speaking—puts 

us in the context of God’s desire to come into a relationship with man. Saint John Paul II, the 
Holy Father for the most part of my existence, describes the nature of God as he attempts to 
highlight the very relationship innate in this Divine nature, “God in his deepest mystery is 

                                                           
1 Dei Verbum, 2. 
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not a solitude but a family, since he has in himself fatherhood, sonship, and the essence of 
the family, which is love.”2  
 

This is consistent with God’s very essence: love (1 John 4:8).  
 

Hence, this brings me to look up close into the relational quality of the Divine. Haase, 
a spirituality expert, elaborates that “The Father loves the Son; the Son loves the Father; and 
their very relationship is bonded together by the Holy Spirit. The very essence of our God is 
loving relationships.”3 St. Thomas Aquinas puts that good is “diffusive of itself.” So is the very 
nature of this relationship.  
 

Kreeft, one of modern day apologists, further asserts that “The doctrine of the Trinity 

means that the family is not a mere sociological or biological human fact, but ‘goes all the 

way up’ into the nature of God.”4 Lynch adds further that “The Trinity is the name we give to 

the incomprehensible beauty of communion which is found in God Himself, the perfect unity 

of three Persons who are nevertheless distinct one from another.”5  

The Council of Toledo explains that “in the relative names of the persons the Father 

is related to the Son, the Son to the Father, and the Holy Spirit to both. While they are called 

three persons in view of their relations, we believe in one nature or substance.”6 More than 

a millennium later, the Council of Florence proffers that “on account of this unity the Father 

is wholly in the Son and wholly in the Holy Spirit; the Son wholly in the Father and wholly in 

the Holy Spirit; the Holy Spirit is wholly in the Father and wholly in the Son.”7 Fr. Plattotham 

states that  

Communication is at the heart of the mystery of the Trinity. The Church 
originated in and through the communication that exists among the three 
persons of the Holy Trinity. All efforts to understand Christian 
communication must, therefore, go back to the communication in the Triune 
God. The Church exists in order to continue the salvific communication of 
God. 8 

 

                                                           
2 John Paul II, Homily delivered in Puebla de Los Angeles (Mexico), Palafox Major Seminary Sunday, 28 

January 1979 Accessed 28 February 2016 https://w2.vatican.va/content/john-paul-ii/en/homilies/1979/ 
documents/hf_jp-ii_hom_19790128_messico-puebla-seminario.html.  

3 Albert Haase, O.F.M., Living the Lord’s Prayer, The Way of the Disciple (USA: InterVarsity Press, 2009), 
38.   

4 Peter Kreeft, God, The Luke E. Hart Series Basic Elements of the Catholic Faith (CT: Knights of 
Columbus Supreme Council, 2001) 5. 

5 Jonah Lynch, FSCB & Michelle K. Borras Technology and the New Evangelization: Criteria for 
Discernment. The New Evangelization Series (Washington: Catholic Information Service), 2012. 

6 Council of Toledo XI (675), DS 528. 
7 Council of Florence (1442), DS 1331. 
8 George Plattotham, Theological Perspectives in Social Communication (New Delhi: Don Bosco 

Communications India, 2010), 87.  

https://w2.vatican.va/content/john-paul-ii/en/homilies/1979/%20documents/hf_jp-ii_hom_19790128_messico-puebla-seminario.html
https://w2.vatican.va/content/john-paul-ii/en/homilies/1979/%20documents/hf_jp-ii_hom_19790128_messico-puebla-seminario.html


7 
 

In his effort to explain the dynamics of the relations in the Triune God, Boff expounds 

that,  

inasmuch as self-communication in the very act of self-surrender remains 

sovereign and incomprehensible, a principle without principle, it is called 

Father; insofar as this self-communication is expressed and becomes 

comprehensible, and therefore is Truth, it is called Son; insofar as this self-

communication welcomes in Love and creates Union, it is called the Holy 

Spirit. This process is not simply understood by us, but it reveals God as God 

is in God's self.9  

No less than our very own catechism lays claim that “The mystery of the Most Holy 

Trinity is the central mystery of Christian faith and life. It is the mystery of God in himself. It 

is therefore the source of all the other mysteries of faith, the light that enlightens them.”10 No 

wonder, in the very baptismal formula which we use to welcome a candidate to the Christian 

life is Trinitarian in nature, “N, I baptize you in the name of the Father, and of the Son, and of 

the Holy Spirit.”  

Surely, God is a mystery of communion and His way of communicating Himself to us 
remains to be a mystery. However, “Through divine revelation,” as Vatican II clarifies, “God 
chose to show forth and communicate Himself and the eternal decisions of His will regarding 
the salvation of men.”11 John Paul II would add that God willed to share with us matters which 
pertain to the divine which surpass the capacity of the human mind.12 St. Augustine would 
vividly say that it is by far easier to put all the ocean into a thimble than put all of God into 
our mind. 
 

This may be so, but time and again, theologians and even philosophers who have 
descended from all ages concur that human reason can somehow grasp that a creature 
greater than man does exist. On this subject, Paul has this to say, “His eternal power and deity 
have been clearly perceived in the things that have been made” (Romans 1:20). 
 
 
Creation, a medium of Divine communication  
  

The first two chapters of the very first book of the Bible speak of the beginning of 
creation: “In the beginning God created heaven and earth” (Genesis 1:1). This very act of 
creation flows from the loving relationship of God within the three divine Persons; this bond 
of love extends and communicates this loving relationship to all creation. From 
communication within Himself, God reaches out in Creation. Hence, this very act of love 
becomes a beautiful act of creativity.  
 

                                                           
9 Leonardo Boff, Holy Trinity Perfect Community (New York: Orbis Books, 1998) 52. 
10 CCC, 234. 
11 Dei Verbum, 6. 
12 John Paul II, Dominum et Vivificantem, 12. 
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Psalm 19 declares that no less than “the heavens” are said to “declare the glory of God” and 
the day and the night “make known the message” of his glory. The philosopher and 
theologian Saint Augustine used this psalm to indicate that the heavenly bodies “spoke” of 
God by representing things that are ever-changing but nevertheless necessitate an 
unchanging creator to account for their existence.13 St. Thomas Aquinas and other thinkers 
build on this argument to advance the argument favoring the existence of God.  
 
For a God who is, borrowing from the scholastic category, omniscient, omnipotent, and 
omnibenevolent, why the need to create? St. Bonaventure has this to say, “Not to increase his 
glory, but to show it forth and to communicate it,”14  
 
Both the Scriptures and Tradition relentlessly teach that “The world was created for the 
glory of God.”15 The First Vatican Council I would thus elaborate,  
 

This one, true God, of his own goodness and almighty power, not for increasing 
his own beatitude, nor for attaining his perfection, but in order to manifest this 
perfection through the benefits which he bestows on creatures, with absolute 
freedom of counsel from the beginning of time made out of nothing both 
orders of creatures, the spiritual and the corporeal.16 

 
However, the act of creating goes beyond the disposition of a creative God, insofar as 

when God speaks, He "shares" as well in the very reality of which He is speaking to. God not 

only speaks so that non-being could come into being, but alongside the Spirit hovering over 

the waters (see Genesis 1:2), God also participates at some level in the fashioning of all 

creatures and also in their very existence.  

Fundamental Theology, one of the subjects I took on my first year as a student of 

theology, underscores the religious dimension in the human experience which “goes beyond 

the ‘sense experience.” God did not desert us after creating us. He continues to enter into a 

deep intimacy with us, to communicate us, in the very context of our human experience.   

Fr. O’Collins underlines that “Every experience has the potential to convey in a 

particular way God’s revealing and saving grace.” This is especially true when we are 

confronted by profound sorrow and sadness, when we are “in touch with the limits even as 

it points to the limitless against which all that is limited is recognized as such.”17  

Hence, John Paul II asserts that God's "self-communication" is tantamount to 

"participation." This concept of creation which is culled from the Scriptures does not only 

                                                           
13 St. Augustine, The Confessions, 11. 
14 St. Bonaventure, In Liber Secundus Sententiarum, I., 2, 2, 1;   
15 Dei Filius, DS 3025. 
16 Dei Filius, 1, DS 3002.   
17 CCC, 31. 



9 
 

mark the beginning of creation, John Paul II went on to say that it is also “The beginning of 

God’s salvific self-communication to the things he creates.”18 

In God’s salvific self-communication concretely realized in the work of creation, we 
attribute the work to the Father, only by appropriation. However, recalling that “God in his 
deepest mystery is not a solitude but a family” enables us to grasp the truth that Creation is 
in fact the work of the Trinity. Boff’s succinct claim is that: 
 

The divine Three are different and irreducible; one is not the other. But none 

is defined while leaving out the others. Each divine Person affirms itself by 

affirming the other Persons, and surrendering totally to those Persons. The 

Persons are distinct so as to be able to surrender to the others and to be in 

communion. Thus, there is wealth in unity and not mere uniformity. The 

Trinity is the model for each and every community: while individuality is 

respected, the community emerges through communion ad mutual self-

surrender.19 

The truth is, all the way from the ancient times, St. Irenaeus asserts that for with Him 
were always present the Word and Wisdom, the Son and the Spirit, by whom and in whom, 
freely and spontaneously, He made all things, to whom also speaks, saying, ‘Let Us make man 
after Our image and likeness (Gen. 1:26).20 

 
 
Man, the ultimate recipient of the Divine message 
 

In creating human beings in God’s image and likeness (Gen 1:26; Ws 2:23), God 

bestowed on us as well the dignity as His very children. Herein lies the very foundation of 

our dignity.  In our spiritual nature runs the mark of the Creator,21 as well as the capacity to 

communicate and the need to reach out and establish communicative relations with each 

other. Thus, after creating the wild animals and the birds of heaven, God could not find any 

suitable helper for the human person He first created (see Gen 2:20).   

Gaudium et Spes furthers that, “The root reason for human dignity lies in man's call to 
communion with God. From the very circumstance of his origin man is already invited to 
converse with God. For man would not exist were he not created by God’s love and constantly 
preserved by it; and he cannot live fully according to truth unless he freely acknowledges 
that love and devotes himself to His Creator.”22  
 

                                                           
18 Dominum et vivificantem, 12. 
19 Leonardo Boff, Holy Trinity Perfect Community (New York: Orbis Books, 1998) 54. 
20 St. Irenaeus, Against Heresies, Book 4, Chapter 20, 1.   
21 John Paul II, Address to the Pontifical Academy of Sciences (October 27, 1998), Accessed 27 February 

2016 https://w2.vatican.va/content/john-paul-ii/en/speeches/1998/october/documents/hf_jp-ii_spe_ 1998 
1027p-a-ciencias.html, 5.  

22 Gaudium et Spes, 19, § 1.   

https://w2.vatican.va/content/john-paul-ii/en/speeches/1998/october/documents/hf_jp-ii_spe_%201998%201027p-a-ciencias.html
https://w2.vatican.va/content/john-paul-ii/en/speeches/1998/october/documents/hf_jp-ii_spe_%201998%201027p-a-ciencias.html
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“God created man in his own image, in the image of God he created him; male and 
female he created them” (Genesis 1:27), John Paul II observes that this passage “contains the 
fundamental anthropological truths: man is the high point of the whole order of creation in 
the visible world; the human race, which takes its origin from the calling into existence of 
man and woman, crowns the whole work of creation.” 23 
 

Furthermore, Dei Verbum adds that "God, who creates and conserves all things by his 
Word, provides men with constant evidence of himself in created realities. And furthermore, 
wishing to open up the way to heavenly salvation - he manifested himself to our first parents 
from the very beginning."24 Hence, as our catechism states, God invited them to intimate 
communion with himself and clothed them with resplendent grace and justice.25 
 

Thus, man will have life only if he maintains a relationship with God, who has created 
him and communicated to him the divine life itself; only if he is faithful to His ways (Gen 
2:16). In other words, a relationship with God is essential to the human being, that it 
constitutes the comprehensive dimension upon which all other relations are superimposed.  
 

Bishop Pat Buzon, in his talk to our community on mysticism in our annual retreat 
late last year, made me cognizant once more of that good news that God Himself planted this 
desire for him in our hearts. As Rolheiser would put it, “We are forever restless, dissatisfied. 
We are so overcharged with desire that is hard to come to simple rest. Desire is always 
stronger than satisfaction.”26 However, Bishop Pat also reminded us of the greater news: that 
God himself has desired us before he made us desire him. Long before we seek him, God 
seeks us. He longs to be one with us. Indeed, mysticism is God’s initiative.  
 

“Our desire for communication and friendship” Benedict XVI claims “is rooted in our 
very nature as human beings and cannot be adequately understood as a response to tech-
nical innovations. In the light of the biblical message, it should be seen primarily as a 
reflection of our participation in the communicative and unifying Love of God, who desires 
to make of all humanity one family.”27 Vatican II substantiates this claim, “Of all visible 
creatures, only man is ‘able to know and love his creator.’”28 
 

Further, the doctrine of man’s creation, as our catechism points out, puts ‘our origin’ 
on a par with ‘our destiny’ (see CCC 282). Emphasizing the import of man’s destiny, our 
catechism states thus, “[H]e alone is called to share, by knowledge and love, in God’s own life. 
It was for this end that he was created, and this is the fundamental reason for his dignity.”29   
 

                                                           
23 John Paul II, Mulieris Dignitatem, 6.  
24 Dei Verbum 3; cf. Jn 1:3; Rom 1:19-20. 
25 CCC, 54. 
26 Ronald Rolheiser, The Holy Longing (New York: Random House) 3. 
27 Benedict XVI, Message for the 43rd World Communications Day, May 24, 2009. Accessed October 13, 

2015 http://www.vatican.va/holy_father/benedict_xvi/messages/communications/documents/hf_ben-xvi_ 
mes_2 0090124_43rd-world-communications-day_en.html. 

28 GS 12 § 3. 
29 CCC, 356. 

http://www.vatican.va/holy_father/benedict_xvi/messages/communications/documents/hf_ben-xvi_%20mes_2%200090124_43rd-world-communications-day_en.html
http://www.vatican.va/holy_father/benedict_xvi/messages/communications/documents/hf_ben-xvi_%20mes_2%200090124_43rd-world-communications-day_en.html


11 
 

In fact, in all creation, man alone is endowed with spiritual faculties, among them, his 
reason and free will, making him superior over all of creation. Tertullian presents this 
argument as regards the foundation of man’s likeness to his Creator, “I find, then, that man 
by God was constituted free, master of his own will and power, indicating the presence of 
God’s image and likeness in him by nothing so well as by this constitution of his nature.”30  
 

Thus, God entrusted him with the “dominion” of Nature (Genesis 1:28-29).  
 

In the beginning, there was harmony between God and man and the whole of creation. 

Man could freely communicate to God, and vice versa. The Scriptural expression "heaven and 

earth" (see Genesis 1:8-10), which also finds its way in our Apostles Creed refers to all that 

exists, that is, creation in its entirety. It also takes to mean the bond, deep within creation, 

that both unites heaven and earth and distinguishes the one from the other: "the earth" is 

the world of men, while "heaven" or "the heavens" can designate both the firmament and 

God's own "place."31 

Experiencing firsthand the profound harmony of the whole creation inspired Francis 

of Assisi to pen one of the most beautiful lines of poetry which wax admiration to the beauty 

of   nature, our bond to it, and ultimately, as a salutation to its very Author:  

May you be praised, O Lord, in all your creatures, /especially brother sun, by 
whom you give us light for the day;/ he is beautiful, radiating great splendor, 
and offering us a symbol of you, the Most High.../ May you be praised, my Lord, 
for sister water, who is very useful and humble, precious and chaste.../ May 
you be praised, my Lord, for sister earth, our mother, who bears and feeds us, 
and produces the variety of fruits and dappled flowers and grasses... Praise 
and bless my Lord, give thanks and serve him in all humility.32 

 
 
Message sending failed  
 

When man was seduced by the devil, promising him by the latter that he will become 

like God, he fell for it—he disobeyed (see Gen 3:5).  This very sin manifests man’s “lack of 

trust in the goodness of God,” with such disposition, the inevitable came, “Man preferred 

himself to God and by that very act scorned him.”33 Harmony with creation is broken: visible 

creation has become alien and hostile to man (Gen 3:17, 19.). Because of man, creation is 

now subject to its bondage to decay (Rom 8:21.). 

Adam and Eve become afraid of the God of whom they have conceived a distorted 
image of a God jealous of his prerogatives (Gen 3:5-10). Hence, the control of the soul’s 
spiritual faculties over the body is shattered. This led to the destruction of harmony with 

                                                           
30 Tertullian, Against Marcion, Book 2, Chapter 5   
31 CCC, 326 
32 St. Francis of Assisi, Canticle of the Creatures. 
33 Cf. CCC, 397-398.   
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creation: visible creation has become alien and hostile to man (Cf. Gen 3:17, 19). Finally, the 
consequence explicitly foretold for this disobedience will come true…”death makes its 
entrance into human history” (Cf. Rom 5:12). 
 

More than anything else, the seamless communication with God he used to enjoy was 
affected. The supernatural life that he received from God was lost; death makes its entrance 
into the history of humanity (see Rom 5:12).  Having been separated from God as a result of 
his fall, he isolated himself from other human beings; thus, the union of man and woman has 
become subject to tensions, their relations since then have been blotted by lust and 
domination (see Genesis 3:7-16).  The cruelty we commit to nature manifests that we have 
alienated ourselves as well from nature. His communion was with God put to question as a 
result of this very disobedience, there was a breakdown in communication.  
 

However, not all is lost. God who called us to Himself at the very beginning has never 
wavered in beckoning us to come back, to be in communion with Him, to communicate with 
Him once again.   
 
 
A continuous call for communion 
 

Our catechism beautifully puts it this way, “After the unity of the human race was 
shattered by sin, God at once sought to save humanity part by part. The covenant with Noah 
after the flood gives expression to the principle of the divine economy toward the ‘nations,’ 
in other words, towards men grouped ‘in their lands, each with [its] own language, by their 
families, in their nations’ (Exodus 3:6.).”34 
 

God has chosen the Israelites to carry out His will in human history. In order to bring 
this about He needed man’s cooperation. First, He made promises to Abraham: “I shall make 
you a great nation, I shall bless you and make your name famous; you are to be a blessing!” 
(Genesis 12:2). 
 

Israel became a formidable nation upon being freed from their slavery in Egypt. On 
Mt. Sinai, God established with them the covenant. Kreeft explains that by establishing His 
covenant with the Israelites, He has revealed much more of himself than human reason could 
ever discover, especially his love and his plan for the salvation of mankind.35 On the other 
hand, Hahn posits the necessary role of Israel in this regard: They ought to be “a priestly 
people” and an elder brother to the rest of the nations of the world.36 He adds,  

For its part, Israel was expected to recognize the Lord alone as its God (Deut 
4:39), keep his commandments (Deut 4:40) and laws (Lev 17–26), and remain 
in fidelity to the covenant oaths they had made. Israel was above all to be a 
holy people (Lev 19:2; cf. Exod 22:30; Lev 20:26), ever faithful to the 

                                                           
34 CCC, 56 
35 Peter Kreeft, God, 9. 
36 Scott Hahn, Catholic Bible Dictionary, (New York: Doubleday), 762. 
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recognition of God’s sovereignty and call. God’s righteous anger is assured 
toward those who threaten God’s elect (Isa 9:16; Zech. 1:14), but especially 
toward God’s own holy people who abandon their promises of holiness and 
fidelity (Deut 4:24; cf. Exod 34:14; Josh 24:19). 

According to biblical timeline, about 500 years came about after the Mosaic Covenant 
before we have had another big event in the history of salvation.  These events are chronicled 
in the Historical books (that is, Joshua, Judges, Ruth, and 1 Samuel) of the Bible. In the Book 
of Joshua, we are told how Joshua, Moses’s successor, successfully leads the People of Israel 
into the Promised Land. In the Book of Judges, we learn that, after Joshua and his generation 
passes away, the people of Israel fall into a cycle of sin against God.  

To teach them a lesson, they had to suffer under their enemies. Repenting for their 
sins, God raises a leader to deliver them from their enemies. Unfortunately, after the death 
of each judge, the people lapse into disobedience toward God’s covenant (Jgs 2:11–23). This 
is a cycle which is repeated over and over again.  

In the First Book of Samuel introduces as to the last judge, Samuel, who oversees a 
very important transition for the people of Israel: a change in government from judges to 
kings. Judges are rulers who lead during their own lifetime, but a king passes his leadership 
role on to his son. This creates a dynasty, a series of rulers from one family.37  

Behind this transition, however, is a template of how God consistently acted in order 
to win us back. Participating in the affairs of man, in this context, electing a king for the 
Israelites, He communicates His trustworthiness, His goodness. He anointed David to be the 
king of Israel. Through him, Israel would not just gain the respect of other nations, this king 
would shepherd them back to God’s embrace. Despite his sins (2 Sam 12:14), our catechism 
praises David to the hilt, calling him the king par excellence, patterned after “God’s own 
heart.”38 

However, after David, Israel gave in to the temptation of becoming a kingdom like 
other nations. Through His mouthpiece, the prophets, God accuses Israel of, once again, 
breaking the covenant. But then again, they will nonetheless announce the coming of a new 
and eternal covenant. Through the prophets, God proclaims a radical redemption of His 
People from all their infidelities, a salvation which will include all the nations. 

This message is unmistakably consistent from the very first message of God, his very 
own self-communication which is ever salvific : “But you are a chosen race, a royal 
priesthood, a holy nation, God’s own people, in order that you may proclaim the mighty acts 
of him who called you out of darkness into his marvelous light” (1 Pet 2:9).  
  

                                                           
37 John Bergsma, Bible Basics for Catholics: A New Picture of Salvation History, (Indiana: Ave Maria 

Press, 2012), 75. 
 
38 CCC, 2579. 
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Chapter Two 
 

 
INCARNATION 

“God spoke to our ancestors through the prophets” Heb 1:1 

This chapter continues with what the first chapter has finished, in particular, it zeroes 
in on the life of our Lord and Jesus Christ—how the Father prepared for His coming, and even 
after accomplishing His mission (cf. Jn 4:34), He returns back to Him after His ascension.   
 

The Gospels contain segments of Jesus’ life stories which communicate to us the 
message of the Father so that the world wrapped in wickedness may come to believe. They 
are our primary sources of what we know about Jesus.  
 

From these pages we come to learn about the lessons He wanted us to consider, the 
parables we have come to know at our finger tips and the various methods He employed to 
carry out His ministry—the many miracles He wrought, His encounters with individuals 
begging for healing, those whom He brought back again to life, those who experienced His 
compassion and forgiveness—communicate to us concrete facts about Jesus.  
 

Following the communication dictum coined by Marshall Mcluhan, “The medium is the 
message”39 we can rightly say that Jesus is the communicator par excellence insofar as He 
gave His very self to make sure that the message does not get lost. To effect this message, He 
who mediated between us and the Father, ultimately became the very message Himself so 
that through His very life, the message continues to ring true: God loves us. 
 

The previous chapter spoke of the Divine Self Communication, that is, our God is a 
communicating God, and that He strove to reveal Himself to us through various means. 
Though He has employed many approaches to interact with us, He has never ceased to send 
messages to us. Of all these media, the Vatican II Constitutions on Divine Revelation Dei 
Verbum avows that the "most intimate truth which this revelation gives us about God and 
the salvation of man shines forth in Christ, who is Himself the mediator and the sum total of 
Revelation."40 Jesus, then, is, as Benedict XVI echoes through his Apostolic Exhortation 
Verbum Domini, the "culmination of Revelation."41  
 

Thus, everything we need to know about Divine Revelation has been manifested to us 
in and through Jesus Christ, Who is the Word of God. God has so prearranged everything so 
that this very message is faithfully transmitted from one generation to the next. For 
hundreds of years, God prophesied the Messiah's coming in the mouths of His holy prophets 
to herald the unfolding message of revelation of the "Light of the World," for it is the very 
apex or focal point of God's entire plan. 
 

                                                           
39 Marshall Mcluhan Understanding Media: The Extensions of Man (Cambridge: MIT Press) 1994. 
40 Dei Verbum, 2.  
41 Verbum Domini, 14. 
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God has prepared very well for the coming of His Son. The Incarnation of the Word, 
Who exists from the very beginning (Jn 1:2), is shaped in a specific human context, bound by 
the limits of time and space. In his letter to the Galatians, Paul waxes nostalgia with his 
narrative of how this Incarnation came about, “But when the fullness of time was come, God 
sent forth his Son, made of a woman, made under the law, to redeem them that were under 
the law, that we might receive the adoption of sons” (Gal 4:4, 5)  
 

The mere idea of the mystery Incarnation has been difficult to grasp. No wonder, it 
has been a constant source of controversies, and consequently of heresies, in the Church ever 
since the early years of the Christian community. Nonetheless, this very mystery amazes the 
fathers of the Church as this points to God’s abounding mercy and grace revealed in the 
Incarnation of the Son of God. 
 

One of the leading Church Fathers in the Apologetic stage, Justin Martyr wrote:  
 
"We will prove that we worship him reasonably; for we have learned that he 
is the Son of the true God Himself, that he holds a second place, and the Spirit 
of prophecy a third. For this they accuse us of madness, saying that we 
attribute to a crucified man a place second to the unchangeable and eternal 
God, the Creator of all things; but they are ignorant of the Mystery which lies 
therein."42 
 
The Church’s fundamental belief in incarnation is an essential theological teaching 

which we trace all the way from the Nicean Creed. Thus, we believe “in one Lord Jesus Christ, 
the Son of God, the Only-begotten, generated of the Father, that is, of the substance of the 
Father, God of God, Light of Light, True God of True God, begotten not made, the same in 
nature with the Father by Whom all things were made." 
 
 
Mary, a channel of God’s message 
 

The woman whom Paul cited above was a plain Jewish virgin named Mary (Lk 1:27). 
 

Both the evangelists Luke and Matthew are in agreement that she is already betrothed 
to Joseph, a carpenter (Mat 1:18; Lk 1:27). Although they are not yet living together as 
husband and wife, following the Jewish betrothal custom, they are already as good as 
‘married.’  
 

Her life takes an interesting turn when the Angel Gabriel appears before her and 
reveals to her that because God highly favors her, He has in stored something for her. In St. 
Luke’s way of narrating this event, the Angel goes straight to the point and tells Mary, 
“Behold, you will conceive in your womb and bear a son, and you shall name him Jesus.  He 
will be great and will be called Son of the Most High, and the Lord God will give him the 

                                                           
42 First Apology, 13:5-6. 

https://en.wikipedia.org/wiki/Theology
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http://www.newadvent.org/cathen/06608a.htm
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throne of David his father, and he will rule over the house of Jacob forever, and of his 
kingdom there will be no end" (Lk 1:31-33). 
 

This incredible news conveyed by an angel greatly disorients Mary. She finds herself 
in a great trouble. In her mind runs concerns in the midst of this, and in her effort to 
understand, all she is able to do is to ask a question, “How can this be, since I have no relations 
with a man?" (Lk) 1:34. The Blessed Mother’s query does not constitute distrust in the face of 
what has just been announced, on the contrary, it aims to enlighten. This question 
characterizes the Anselmian dictum which has characterized my whole theological journey: 
Fides quarens intellectum.  
 

Her obedience to God, her fiat, blossomed into that state of perfect discipleship. Her 
portrayal in Luke points to this. Furthermore, Luke provides us a concept of what a 
discipleship is following her example, “My mother and my brothers are those who hear the word 

of God and put it into practice” (Lk. 8:21). In the Gospel rendered by St. John, Mary is shown 
clearly pointing out what ought to be the disposition before her Son, “Do what he tells you” 
(Jn. 2:5). 
 

Vatican II teaches that “It is no wonder therefore that the usage prevailed among the 
Fathers whereby they called the mother of God entirely holy and free from all stain of sin, as 
though fashioned by the Holy Spirit and formed as a new creature.”43 Paul VI furthers that it 
is noteworthy to highlight the work of the Holy Spirit. Relying on both theological reflection 
and the liturgy have borne forth “how the sanctifying intervention of the Spirit in the Virgin 
of Nazareth was a culminating moment of the Spirit's action in the history of salvation.”44  

 
In Mariology, our teacher emphasized that the formula “Mother of God” contains the 

synthesis of the nature of Jesus, that is, a fusion of the Divine nature and of the human 
nature—true God born from a true human mother. After all, “A mother is not just a mother 
of her child’s physical body; she is the mother of the complete person whom she bears.”45 
Furthermore, we ought to see in Mary the ultimate and perfect conformity of a human person 
with that of his Creator. This, too, with the Divine assistance, becomes also a challenge for 
every baptized Catholic, that is in her we find a perfect paragon of a disciple who hears God’s 
Word and acts on it.46 
 

Little wonder how Filipinos who are naturally God-loving have developed their 
devotion to the Blessed Mother “which goes back to the origins of Christianity in the 
Philippines. As early as 1571 we find ancient statues of Mary, like Nuestra Señora de Guia, 
now venerated in the Ermita Church and whose origins are somehow lost in the folkloric 
details of legend, and Our Lady of the Rosary in Manila whose origin dates back to 1578.”47 

                                                           
43 Lumen Gentium, 56. 
44 Paul VI, Marialis Cultus, 26 
45 Leo Trese, The Faith Explained, (Indiana: Fides/Claretian, 1965), 82.  
46 Peter Kreeft, Mary, The Luke E. Hart Series Basic Elements of the Catholic Faith, 2001, 5.  
47 Catholic Bishop Conference of the Philippines, Ang Mahal na Birhen, Accessed February 27 
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Jesus Christ, the Perfect Communicator 
 

Ever consistent with the Divine self-communication from the very beginning, the self-
emptying of God did not terminate in the mystery of the Incarnation, for the event of the 
Word taking on a human form only signaled such a significant beginning that will continue 
on up until the revelation of God’s revolutionary way of showing us how He loves us. This 
has become evident in His way of revealing His very self to us.  
 

More than three decades ago, St. John Paul II, in his encyclical Dives in Misericordia48  
taught us that mercy is “the greatest quality of God.” This year, Pope Francis, in his Bull which 
heralds the Extraordinary Jubilee of Mercy,49 emphasizes that Jesus Christ reveals to us the 
face of the Father's mercy. From the standpoint of literature, “The Author of all of history 
stepped into the drama he created and became one of his own characters, without ceasing to 
be the Author.”50 
 

Our own Salesian Manual of Social Communication heralds this truth: Jesus is the 
communicator par excellance. This is so not because of the force of His message nor of the 
efficiency of His communicative style—but His very communicative way of disposing 
Himself to be in relationship with His disciples, individuals who cried for His help, even with 
His interlocutors and bitter critics, and most fundamentally, with the Father.  Communio et 
Progressio has to say: 
 

While He was on earth Christ revealed Himself as the Perfect 
Communicator. Through His “incarnation,” He utterly identified Himself 
with those who were to receive His communication and He gave His 
message not only in words but in the whole manner of His life. He spoke 
from within, that is to say, from out of the press of His people. He preached 
the Divine message without fear or compromise. He adjusted to His people’s 
way of talking and to their patterns of thought. And He spoke out of the 
predicament of their time. 

 
Indeed, our Lord Jesus is not merely the content; on the contrary, He Himself is a 

medium in which the message of the Father passes through, nay, more than that, He is also 
the origin of the message. This is what the mystery of the Incarnation is all about. 
Furthermore, we can see this in His very own life. In order to drive home His message, He 
resorted to using narratives. In order for His listeners to picture clearly His message, He used 
their very context in order to drive home His message.  But more than His communicative 
method, it is what his internal disposition counts: His intrinsic desire to be one with the 
Father (cf Jn 10:30).  
 

                                                           
48 Translated in English as “Rich in mercy.” This direct quote may be located in paragraph number 3.  
49 Pope Francis, Misericordiae Vultus, 2015. 
50 Peter Kreeft, Jesus Christ, The Luke E. Hart Series Basic Elements of the Catholic Faith, 2001, 6.  
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“Action speaks louder than words” is a hackneyed communication adage that 
highlights the power of deeds over words. More so it is potent, if the very message of the 
action is consistent with the message of the words. This consistency is found in the entirely 
of the life of the Word made flesh. Peter Kreeft brings home the point when he wrote once 
that  
 

All other great religious teachers subordinated themselves to their 
message. They pointed away from themselves to their teachings. For 
instance, Buddha said, “Look not to me, look to my dharma (doctrine, 
teaching).” But Christ said, “Come unto me” (Matthew 11:28). Buddha said, 
“Be lamps unto yourselves.” But Christ said, “I am the light of the world” 
(John 9:5). Moses and Muhammad claimed only to be prophets of God; Jesus 
claimed to be God (John 8:58).51 

 
Then Joseph Cardinal Ratzinger who heads the Congregation for the Doctrine of Faith 

claims the fullness and definitiveness of the revelation of Jesus Christ.  In fact, it must be 
firmly believed that, “In Christ the whole fullness of divinity dwells in bodily form” (Col 2:9-
10).52 Indeed, Jesus is divine. Throughout his public life, he demonstrated his divine 
sovereignty by works of power over nature, illnesses, demons, death, and sin.53 However, His 
miracles were not meant to be mere instruments of the salvation borne from this world, but 
signs of salvation that is yet to come. Hence, His liberating some individuals from the earthly 
evils of hunger, injustice, illness, and death,54 point us to Jesus’s performing messianic signs.  
 

Jesus’ humanity necessitated that He was born in a human family and received 
instruction from His foster father Joseph following the Jewish context. His short public 
ministry had Him walk around in Galilee to preach and teach. A skillful speaker and teacher, 
indeed a consummate communicator, He utilized various means to connect with His 
listeners. Most significant of these is His use of parables to call the attention of His listeners 
for conversion. He did not shy away from the sinners, in fact, He accompanied them, talk with 
them, dined with them in order to welcome them back home to the embrace of the Father. 
 

These all He did for the simple reason of His obedience to the will of the Father: to 
herald the joyful news off the coming of God’s kingdom. “At the heart of Jesus’s good news is 
the proclamation that the divine king delights in revealing Himself as a loving father, a father 
who rejoices over regaining His lost children.”55  

 
In keeping with the revolutionary message He brought with Him, that is, the 

measureless mercy and limitless love of the Father, He radicalized the Law, not by relaxing 
its demands nor lowering its standards, but by capturing the imagination of the people—
both interested listeners, and even the apathetic ones—in order to go in depth to the very 

                                                           
51 ibid.  
52 Cardinal Ratzinger, Dominus Iesus, 5. 
53 CCC, 447. 
54 Cf Jn 6:5-15; Lk 19:8; Mt 11:5. 
55 John Meier, Jesus in The New Jerome Biblical Commentary, (Bangalore: Theological Publications in 

India, 2009), 1320. 
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message of what He lived, died and resurrected for, in a word, Immanuel, that is, God is with 
us. 
 

The mystery of incarnation is brought to its finest, ultimate, and most concrete 

expression in the Paschal Mystery of our Lord. All the four gospels are in unison in their 

narratives that Jesus’ Passion proximately commences in a garden. Mark and Matthew are 

rather specific in giving a name to it, Gethsemane; here, Jesus is portrayed in deep agony. 

Benedict XVI reflects further on the setting of the event,  

Anyone who spends time here is confronted with one of the most dramatic 

moments in the mystery of our Savior: it was here that Jesus experienced 

that final loneliness, the whole anguish of the human condition. Here the 

abyss of sin and evil penetrated deep within his soul. Here he was to quake 

with foreboding of his imminent death. Here he was kissed by the betrayer. 

Here he was abandoned by all the disciples. Here he wrestled with his 

destiny for my sake.56 

Christ’s suffering and death, symbolized by the cross, is the ultimate sign of His 

perfect self-giving love for his Father and for us. And true to His communicative form, Jesus 

is ready to die to faithfully convey the message of the Father. To communicate this very 

message has become the program of His life.  

Reflecting further on this Johannine narrative of Jesus’s suffering, I distinctly recall 

how one of my Scriptures teachers made us understand how John’s rendition is different 

from the Synoptic writers’. In the Gospel of John, it is ironic that the suffering Jesus is dressed 

as a king, as in the soldiers scourge Jesus and crown Him with thorns and dress Him with a 

purple robe (vv 1-2), along with this, they proclaim the truth as they say: “Hail, the king of 

the Jews!” (Jn 19:3). Jesus goes to the story of the crucifixion, but John mutes and totally 

subordinates the suffering to his Christological and theological agenda. 57  

With a critical eye and a creative imagination on that Johannine scene, Moloney 

further notes that,  

There is no cry of dereliction, no mocking, no ironic request that he come 

down from the cross, no questioning of his ability to save himself as he 

saved others, no questioning of his trust in God, no abuse from the crucified 

criminals, no accompanying apocalyptic signs (earthquakes, darkening of 

the day, the tearing of the curtain, the rising from the grave of the saints), 

no recognition that a great wrong has been done.58 

                                                           
56 Benedict XVI, Jesus of Nazareth II, Holy Week from the Entrance into Jerusalem to the Resurrection 

(San Francisco: Ignatius Press, 2011), 128. 
57 Francis Moloney, Love in the Gospel of John and Exegetical Theological and Literary Study (Michigan: 

Baker Academic, 2013), 140. 
58 Moloney, 141. 
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This love which Jesus communicated even up to death on the cross—and it is by this 

infinitely perfect self-giving love that we are saved. This is how a Good Shepherd manifests 

His love for His flock: no one takes it from Him, He lays it down freely for them (Cf John 10:18). 

The eminent Scripture scholar Fr. Brown offers this insight about John’s rendition of Jesus’ 

suffering, “The Johannine crucifixion scene is, in a certain way, less concerned with the fate 

of Jesus than with the significance of that fate for his followers.”59 

After all the sufferings He had to endure, He breathed His last. The evangelist St. John 
narrates that “In the place where he was crucified there was a garden, and in the garden a 
new tomb where no one had ever been laid” (Joh 19:41). Benedict XVI offers a theological 
interpretation of the setting,  
 

John’s use of the word “garden” is an unmistakable reference to the story 
of Paradise and the Fall. That story, he tells us, is being resumed here. It is 
in the “garden” that Jesus is betrayed, but the garden is also the place of the 
Resurrection. It was in the garden that Jesus fully accepted the Father’s 
will, made it his own, and thus changed the course of history.60 

 
The very place where the first human person falls (Gen 3:6), God uses the same place 

to redeem him. St. Paul joyfully proclaims thus, “We bring you the good news that what God 
promised to the fathers, this day he has fulfilled to us their children by raising Jesus” (Acts 

13: 32-33). Paul’s letter to the Corinthians, dated about 56 A.D., some twenty years after the 
event of the resurrection, bears the mark of a strong tradition wrought by witnesses, “I 
handed on to you as of first importance what I also received: that Christ died for our sins in 
accordance with the scriptures; that he was buried; that he was raised on the third day in 
accordance with the scriptures” (1 Corinthians 15:3-4). After two millennia, this same 
tradition, is communicated to us. Our catechism holds boldly thus, “Christ’s resurrection is a 
real event, with manifestations that were historically verified.”61  
 

As a young seminarian in Canlubang, I did a research and wrote a paper about the 
Resurrection narratives. In the conduct of my research, I encountered that among the 
arguments presented against the fact of Christ’s resurrection is that hanging on the cross, He 
only met a near-death experience, as such, Jesus did not die at all. And as regards the 
witnesses who testify to the fact of the resurrection? The interlocutors from the other side 
claimed that they were merely hallucinating.  
 

However, the witnesses to the resurrection touched the risen Christ (Jn 20:24,29), the 
glorified Christ did not just merely eat food (Lk 24:36-43) but had long conversations with 
various individuals all at the same time (Lk 24:13-35). Kreeft furthers that  
 

no hallucination ever had such power to transform lives, and to give love, 
joy, peace, hope, and meaning to millions of men for thousands of years. 
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For the sake of this “hallucination” saints joyfully endured tortures, 
persecutions, crucifixions and martyrdoms. This “hallucination” changed 
soft, cowardly hearts into hard, courageous ones, and convened the hard-
nosed, cruel Roman Empire to a religion of unselfish love.62  

 
Jesus met the 11 apostles in Galilee, on the mountain which He Himself specified. 

There, they were given a mandate, “Go, therefore, and make disciples of all nations, baptizing 
them in the name of the Father, and of the Son, and of the Holy Spirit” (Mat 28:19).  Jesus 
would return back to the Father; He was bidding His goodbye to them (Mk 16:19). Assuring 
them that He is with them always, until the end of the age (Mat 28: 20).   
 
 
The Holy Spirit, Communicator of Love and Life 
 

In the Gospel of St. John, this presence Jesus spoke about during His last supper with 
His closest collaborators, And I will ask the Father, and he will give you another Advocate to 
be with you always (Jn 14:16).  
 

It is precisely this Spirit of truth whom Jesus calls the Paraclete—and  
parakletos means “counselor,” and also “intercessor,” or “advocate.” And 
He says that the Paraclete is “another” Counselor, the second one, since 
He, Jesus Himself, is the first Counselor being the first bearer and giver of 
the Good News.63  
 

It is in this regard that the Church sees the mission of the Holy Spirit as always 

intimately linked up and dovetails with that of the Son’s.64 Hence, when Jesus ascends to the 

heavens, and thus leaves behind His apostles, the most logical thing to do is to let the Holy 

Spirit continue to communicate His presence. This transition is celebrated each year by the 

Church through the Solemn Feast of the Pentecost, that remarkable event which changed the 

landscape of the history of humanity when the Holy Spirit came down upon the disciples, 

who eventually “turned the world upside down” (Acts 17:6). 

Kreeft carefully observes that when Christ rose again, just before his ascension, He 
instructed His disciples not to set out and preach but to wait for the Holy Spirit in Jerusalem. 
Because only then would they have the power for this world-changing work. He surmises 
from this mandate that the disciples could not carry out divine deeds with only human 
power.65   
 

In the first reading, the author of the Acts of the Apostles rendered the Holy Spirit 

concrete through the forms of   “violent wind” and “tongues of fire,” packing the first 11 

verses of the second chapter with thrill and excitement. But that is not all. The Holy Spirit 
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correspondingly filled the emboldened disciples—enabling them to speak in various 

languages, as He gave them power to express themselves (Acts 2:4).  

Meanwhile, in the gospel account of John, we hear Jesus utters the greeting “Peace be 

with you” before the group of disciples holed up in one house, all afraid, due to the 

persecution that awaits them. The salutation “Peace be with you” is not an empty wish, but 

a statement of fact. Jesus did not just merely pray for a blessing, His words have the power 

to bring it about.  

This was the experience of His disciples who were afraid, but His greeting them twice 

(Jn 20: 19, 21),66 brought peace in the midst of turmoil; their fear was vanished. It was 

replaced with joy.  

This experience of the disciples reminds me of that old lady whom I met in one Bible 

sharing which was held in her house. Her house was very small. Those seven of us who went 

along could barely fit inside. Her house was just one small room which is also the dining 

room, living room and bedroom. When it was her turn to share, she would reveal that she 

did not anymore get the chance to marry. She adopted a boy who has since grown up, has 

already a family of his own, and so, she is just alone in her home. But what was striking from 

what she said was this: She can only be grateful to the Lord for all the blessings He showered 

her with. While she was saying it, I could not prevent to survey her house with my eyes and 

ask myself if it is really a blessing to reside in that place. The riches—or its absence—does 

not bother her. For her, God alone suffices. 

Christ died on the cross and breathed the Holy Spirit that we may come to enjoy not 

just the state of serenity we all yearn to have, but also, and more importantly, to be intimately 

united with the Father who is not just the source of all peace, but Peace Himself.  

It is noteworthy to mention that although the Holy Spirit is the first to arouse faith in 

us in order to communicate to us the new life, the Spirit is the last person of the Holy Trinity 

to be revealed.67 John Paul II furthers that 

In the farewell discourse at the Last Supper, we can say that the highest 
point of the revelation of the Trinity is reached At the same time, we are 
on the threshold of definitive events and final words which in the end will 
be translated into the great missionary mandate addressed to the 
Apostles and through them to the Church: "Go therefore and make 
disciples of all nations," a mandate which contains, in a certain sense, the 
Trinitarian formula of baptism: "baptizing them in the name of the Father 
and of the Son and of the Holy Spirit."68 
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The Church boldly asserts that the place we can discover and get to know more the 

Spirit deeply is in the very communion living in the faith of the apostles which she herself 

transmits.  

In the Scriptures he inspired; in the Tradition, to which the Church Fathers 
are always timely witnesses; in the Church's Magisterium, which he 
assists; in the sacramental liturgy, through its words and symbols, in 
which the Holy Spirit puts us into communion with Christ; in prayer, 
wherein he intercedes for us; in the charisms and ministries by which the 
Church is built up; in the signs of apostolic and missionary life; in the 
witness of saints through whom he manifests his holiness and continues 
the work of salvation.69 
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Chapter Three 
 

 
EVANGELIZATION 

“Go, therefore, make disciples of all nations; baptize them  
in the name of the Father and of the Son and of the Holy Spirit”  

                                                                                           Mat 28:19 

I concluded the previous chapter with the Pentecost event, which is not just about the 
coming of the Holy Spirit, but also the birth of Holy Mother Church. Our catechism makes the 
connection more obvious between the two: “The mission of Christ … is brought to completion 
in the Church.”70 It is in this regard that the mission of the Church is not something 
supplementary to that of Christ, but is its living sign. Hence, the Church is established to make 
present and communicate the mystery of the Holy Trinity.71   

This chapter picks up where the previous chapter left off. 

My formation en route to priesthood has been heavily influenced by the papacy of St. 
John Paul II, Benedict XVI—and albeit it is only less than two years—of Pope Francis’. An 
important aspect of the Church that has been given much emphasis in the pontificate of these 
three pastors is her being a missionary, which can be traced all the way from the mandate 
given to her by our Lord Jesus Christ, “God and make disciples of all nations” (Mt. 28:19).     

Imbued by the power and influence of the Holy Spirit, the early Christian community 
did not shrink from this daunting undertaking. In fact, the pages of the Acts of the Apostles 
do not just help us grasp the extent of the magnanimous love of our first generation of 
Christian forebears for the resurrected Jesus, more so, in these same leaves are enshrined 
how this same intense love made them follow Him, and even invite those who still need to 
hear about Him. St Paul himself testifies thus, “The love of Christ urges us on” (2 Cor 5:14) 
and “Woe to me if I do not proclaim the Gospel” (1 Cor 9:16).  

In his very first encyclical, Benedict XVI provides us with a profound insight as to why 
they would endeavor to follow Jesus, “Being a Christian is not the result of an ethical choice 
or a lofty idea, but the encounter with an event, a person, which gives life a new horizon and 
a decisive direction.”72 More than a decade after the release of this encyclical, Benedict’s 
immediate successor, Pope Francis ventures that the joy which the Gospel brings “fills the 
hearts and lives of all who encounter Jesus. With Christ, joy is constantly born anew.”73 This 
very encounter with Jesus, and the joy it brings, lets, nay, obliges one to share this very 
encounter with others so that they, too, could achieve such experience.  

More than five years after, in his homily at the Mass for the New Evangelization, the 
Pope Emeritus has kept a similar tenor, “The new evangelizers are called to walk first on this 
Way that is Christ, to make others know the beauty of the Gospel that gives life … Thus 
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testimony combined with proclamation can open the hearts of those who are seeking the 
truth so that they are able to arrive at the meaning of their own life.”74 

The Congregation for the Doctrine of the Faith sought to provide distinction as 
regards New Evangelization. In a technical sense, Evangelization is directed to those who do 
not know Christ. In a wider sense, it is used to describe ordinary pastoral work, while the 
phrase ‘New Evangelization’ designates pastoral outreach to those who no longer practice 
the Christian faith.”75 Along the same line, the Bishops of the United States of America, see 
the New Evangelization as an invitation for the baptized to deepen their faith, by believing 
in the Good News and by going forth to proclaim this very Good News. Succinctly, New 
Evangelization directs all Catholics “to be evangelized and then go forth to evangelize.”76 

Pope Francis furthers that “When the Church summons Christians to take up the task 
of evangelization, she is simply pointing to the source of authentic personal fulfillment.”77  In 
my four years of theological studies, I note that evangelization is not merely a lesson that is 
discussed in any of our subjects in passing. Nor it is a subject in itself. I doubt if a subject in 
our curriculum will fully encapsulate the be-all and end-all of what evangelization is all 
about. After all, evangelization is not just a mere strategy to proselytize nor it is just a mere 
function of the Church. To evangelize is, as Joseph Ratzinger puts it, “to teach the art of 
living.”78 It is the very vocation of the Church.  

In recent years, there has been a renewed vigor in the Church as regards 
evangelization. One marked difference of this endeavor, however, as compared to the efforts 
of the Church in the past is that it is more  focused on 're-proposing' the Gospel to those who 
have experienced a crisis of faith. Benedict proposes that “Although this task directly 
concerns the Church’s way of relating ad extra, it nevertheless presupposes first of all a 
constant interior renewal, a continuous passing, so to speak, from evangelized to 
evangelizing.”79  

This “task” of late has received an updated name: New Evangelization.   
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St. John Paul II calls it New Evangelization which finds its key reference point in his 
encyclical letter Redemptoris Missio where he presented a new synthesis of the Church's 
teaching about evangelization in the modern era. In his pontificate which spanned for three 
decades, he would speak about the urgent need for it. 80  

However, St. John Paul II acknowledges the contribution of his immediate 
predecessor Bl. Paul VI, now beatified, in stimulating the attention of the Church as regards 
the significance of evangelization via his Apostolic Exhortation Evangelii Nuntiandi 
(Evangelization in the Modern World), which is a response to the new challenges that the 
contemporary world creates for the mission of the Church."81 When John Paul II passed on, 
his successor, Benedict XVI did not only continue the call for a New Evangelization, he would 
make it a program of the whole Church, which is first and foremost, a personal “profound 
experience of God.”82  

When Pope Francis ascended to the papacy, he took on what his two predecessors 
began in concrete. Late last year, on the Solemnity of the Immaculate Conception, he opened 
the Jubilee of Mercy. In the Bull he issued to herald the extraordinary Jubilee, he opines that 
“Mercy is the very foundation of the Church's life. All of her pastoral activity should be caught 
up in the tenderness she makes present to believers; nothing in her preaching and in her 
witness to the world can be lacking in mercy. The Church's very credibility is seen in how 
she shows merciful and compassionate love.”83 

Pope Francis did not just issue documents to provide reinforcement to the initiative 
of his precursors. He caught the imagination of the world by his down-to-earth language and 
more importantly, his exemplary way of leading the Church, through his example. Never has 
it been in the history of the secular press outfits to carry extraordinary news items about the 
simplicity of the Holy Father which ranges from joining the cardinals who elected him to the 
papacy in the bus, to lining up in the cafeteria to wearing a raincoat in the Mass he celebrated 
in Tacloban last year in the Philippines. 

These bold steps of Pope Francis have served not just a reminder, but a daring challenge for 
us to become a Church in the truest sense of the word.  

 

The Church, an abiding sign of God’s presence  

In our Pastoral Communication class, our venerable teacher Fr. Franz-Josef Eilers has gotten 
me acquainted of the people’s opinion that the Philippine Church is perceived to be more as 
an institution than as a living community. Having just celebrated the 30th anniversary of 
EDSA Revolution, in which the Church played a formidable part, one cannot deny that the 
Church of the Philippines is one major institution one has to reckon with.  
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While I do not have any major problem with the Church seen as an institution, this has a 
consequent effect with how we relate with those in the hierarchy, and vice versa.  For instead 
of behaving like brothers and sisters, we observe certain proprieties when dealing with the 
Church dignitaries. While I find it necessary, the stiffness, at times, makes the gap between 
the ordained and laity more obvious.  

In the Old Testament, the Church is no other than the very Assembly of God’s chosen people, 
“For you are a people sacred to the LORD, your God; he has chosen you from all the nations 
on the face of the earth to be a people peculiarly his own” (Deut 7:6).   This is to be their very 
identity which will affect not just their way of praying, but their very own way of life. This 
will even have consequences with the way they relate with people different from their race.  

Things have become completely different in the New Testament. In his letter to the Galatians, 
(3:28-29), St. Paul collapses this distinction, “There is neither Jew nor Greek, there is neither 
slave nor free person, there is not male and female,” as he firmly proclaims that we are all 
“one in Christ Jesus.” Hence, the mark of an authentic Church, is its intimate link with the 
person of Jesus Christ. 

In his Homilies on the letter to the Hebrews, St. Chrysostom notes how important the 
assembly of believers is (“Where two or three are gathered…” Mt 18:20), likening the 
increase in charity which follows to the sharpness of a blade after honing. 

Meanwhile, St. Augustine, in his Confessions, highlights the importance of the assembly as a 
proper understanding of the Church. He stresses that one ought not to think that one is a 
Christian by simply reading Scripture and yet not being part of the Church. 

The starting point of this ecclesiology can be found in the first paragraph of Lumen Gentium: 
“the Church is in Christ like a sacrament or as a sign and instrument both of a very closely 
knit union with God and of the unity of the whole human race.” This sacramental point of 
departure will mark the entire development of the ecclesiology of communion.84  

This ecclesiology of communion which traces its initial roots in Vatican II is further 
developed in John Paul II’s encyclical Ecclesia de Eucharistia. In the International Eucharistic 
Congress held in Ireland, Cardinal Ouellet observes that in this encyclical, John Paul II lauds 
the superiority of the Eucharist in the life of the Church. Further, “This relation is seen in the 
sense of a reciprocal dependence, in which the Church receives the Eucharist as the “gift par 
excellence” (11), a gift that presupposes incorporation into Christ through baptism but also 
“reinforces” this incorporation, because it is the “unifying power of the body of Christ” 
(24).”85 
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Liturgy, communicating the source and summit of the Church’s life  

Lex orandi, lex credendi is a Latin expression which may be loosely transliterated as 
"the law of praying [is] the law of believing." I was a first year student of Theology when it 
hit me how essential this dictum is owing to its pervasiveness, when practically all of our 
teachers would speak of it.   

Our catechism succinctly explains its significance, “When the Church celebrates the 
sacraments, she confesses the faith received from the Apostles … Liturgy is a constitutive 
element of the holy and living Tradition.”86 This otherwise stale exposition becomes very 
much alive for me, thanks to the coherent transition from the Biblical tradition to the 
formation of the first Christian communities up to the apologias and deepening catechism 
lessons offered by the Church Fathers.   
 

When I was starting my seminary journey in Canlubang, I thought that liturgy is just 
some form of worship that has a Catholic brand, that is, sets us apart from the other religious 
denominations—but is subject to the whims and caprices of liturgical ministers who think 
that they know better. Moving deeper into my theological studies which touch on liturgy, 
coupled with my very experience in participating in the liturgical celebration, I have become 
cognizant that the liturgy, being a patrimony we have inherited from the Church in its first 
moments ought to be treated with profound respect.  
 

Our catechism adds further, “For this reason no sacramental rite may be modified or 
manipulated at the will of the minister or the community. Even the supreme authority in the 
Church may not change the liturgy arbitrarily, but only in the obedience of faith and with 
religious respect for the mystery of the liturgy.”87 
 

The groundbreaking Vatican II document on the Sacred Liturgy plumbs deeper into 
the reason why we need to, as modern liturgists put it, “do the red, read the black:”88  

The liturgy is considered as an exercise of the priestly office of Jesus Christ. 
In the liturgy the sanctification of the man is signified by signs perceptible to 
the senses, and is effected in a way which corresponds with each of these 
signs; in the liturgy the whole public worship is performed by the Mystical 
Body of Jesus Christ, that is, by the Head and His members.89 

Highlighted in the block of text above is the idea that in order to reach the two-fold 
goals of the glorification of God and the sanctification of the human person, our liturgical 
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ritual traces its origin all the way from Christ. Hence, the Church being His body cannot just 
simply interfere with what has been duly established by her Head.  

 
The Pope Emeritus, receiving the prelates of the North II Region of the Brazilian 

National Conference of Bishops on the conclusion of their ad limina visit, beautifully states 
that "Worship cannot come from our imagination: that would be a cry in the darkness or 
mere self-affirmation. True liturgy supposes that God responds and shows us how we can 
adore Him. The Church lives in His presence - and its reason for being and existing is to 
expand His presence in the world."90 

One concrete way that the Church continues to live Jesus’s presence is through the 
sacraments, which Christ Himself instituted and which she has bestowed over the centuries. 
As early as 1274, in the Council of Lyons II, the Church holds and teaches that there are seven 
sacraments of the Church: baptism, confirmation, penance, Eucharist, holy orders, 
matrimony and extreme unction.91  

In effect, the Church, by dispensing these sacraments, regardless of the moral 
unworthiness of her ministers (ex opera operato),    become a veritable channel of grace, and 
a locus where one truly and absolutely encounters Christ through mere symbols.    

This very dictum, lex orandi, lex credenda, has its repercussion in the tenor of our 
living. Our being a Church, that is, we are God’s very own people, should not just begin and 
end in the church. The witness of the Holy Father Pope Francis to go out into the periphery, 
to proclaim the joy of the resurrected Christ. In his exhortation The Joy of the Gospel, he 
wishes  
 

to encourage the Christian faithful to embark upon a new chapter of 
evangelization marked by this joy, while pointing out new paths for the 
Church’s journey in years to come I dream of a 'missionary option', that is, a 
missionary impulse capable of transforming everything, so that the Church’s 
customs, ways of doing things, times and schedules, language and structures 
can be suitably channeled for the evangelization of today’s world rather than 
for her self-preservation. 

 
 
Morality, a way of communicating the love of Jesus 
 

Morality is not just a compass in which a human act is subjected so that we could 
evaluate its rightness or its wrongness; more so, this is how the church behaves. Hands 
down, people make a choice whether to follow Christ or not on the basis of what they see in 
Christians. One of the realities which has confounded sociologists over the years is the 
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compartmentalization of our life and faith. We are Christians on Sundays, but we assume 
some other identity on the other days of the week.  

When I was reviewing for the oral comprehensives, it dawned on me that one 
fundamental Biblical text is that of Genesis 1:26, Man is created in the image and likeness of 
God. As such, we ought to not just reflect God in our actions, we ought to also see Him in 
others. In his letter to the Colossians, St. Paul instructs us to “Put on then, as God's chosen 
ones, holy and beloved, heartfelt compassion, kindness, humility, gentleness, and patience.” 
 

One of the faculties we enjoy which the other creatures do not is freewill. That is, we 
are not predestined to a given situation. We have the power to choose or not to choose. This 
very faculty comes in handy with our being in the image and likeness of God. The Fathers of 
the Church firmly adhere to this. Justin Martyr made this argument to the Romans:  
 

If all things happen by fate, then nothing is in our own power. For if it is 
predestined that one man be good and another man evil, then the first is not 
deserving of praise or the other to be blamed. Unless humans have the power 
of avoiding evil and choosing good by free choice, they are not accountable 
for their actions—whatever they may be.92 

 
I note the intimate link between freedom and human acts since the human person 

becomes only a moral agent insofar as he is free to act. If this freedom is limited with or 
brought about by duress, then the responsibility of the person is reduced if not altogether 
diminished.  
 

 
Social teachings of the Church, communicating peace, love and solidarity  
 

This capacity to choose does not only affect our personal choice. Insofar as we are 
social beings (cf Gen 1:28), choice has major repercussions in our life here on earth as 
community of men and women marching toward the realization of the Kingdom of God. Our 
Lord Jesus leaves with us an important criterion in ascertaining whether a disciple really 
belongs to Him, “This is how all will know that you are my disciples, if you have love for one 
another" (Jn 13:35).  
 

In this regard, the Angelic Doctor locates the connection between ethics within the 
context of theology. He contends that beatitude, which is the perfect happiness in the 
possession of God, is the very goal of human life. Hence, we discover the natural law when 
upon reflecting on our human nature. This allows us to participate in the divine life.  
 

Hence, our very first vocation is the vocation to life.  
 

This reality is revealed from the very beginning of the Church, particularly in the time 
of the early Church Fathers, when the rules that impinge upon the morality of Christian life 
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has already been defined in 'Didache,' which is perceived to have been assembled in Syria in 
the early 2nd century. Hailed as 'the oldest source of ecclesiastical law,' used as a basic source 
of training the catechumens and to instruct the proselytes, the document can give us a 
glimpse of the Christian life in the 2nd century. 
 

This gives one an insight why the Church can be unbelievably tenacious when the life 
of the human person is at stake. The Catholic Church asserts that human life is not just 
precious, more than this, it is sacred! This is insofar as “from its beginning it involves the 
creative action of God and it remains forever in a special relationship with the Creator, who 
is its sole end. God alone is the Lord of life from its beginning until its end: no one can under 
any circumstance claim for himself the right directly to destroy an innocent human being.”93 
 

Hence, the very dignity of the human person (Gen. 1:26; Ex. 20:13; Ps. 139:13) lies as 
the very foundation of a moral vision for society.  
 

In Lumen Gentium, the conception of the Christian life is essentially based on the 
theology of the Church as the People of God (9); from this follows the common call to holiness 
addressed to all members of the Church (40). Among the fundamental principles the 
Gaudium et Spes stresses first of all is the dignity of the human person created in God’s image  
(12), the dignity and primacy of the moral conscience (16), and the excellence of freedom 
(17). 
 

The Declaration Dignitatis Humanae shows the foundation of religious liberty to lie in 
the dignity of the person itself.  All must be able to search for truth according to the dictates 
of conscience (3) and allowed to practice their religion, both interiorly and exteriorly, 
according to the same dictates (3). Here most of all education in the correct use f freedom is 
required (8).  
 

It is in this regard that the phrase "culture of life" has found its way in our discourse 
when moral theology comes into fore. Furthermore, because we relate to God as His adopted 
sons and daughters, we also need to relate to our neighbors as brothers and sisters. God, 
furthermore, “does not make men holy and save them merely as individuals, without bond 
or link between one another.”94  
 

It is in this regard the Social Teachings of the Church come in the picture. St. John 
Chrysostom states that, “Not to enable the poor to share in our goods is to steal from them 
and deprive them of life. The goods we possess are not ours, but theirs.”95 Hence, private 
property is not absolute and is subject to moral obligations.  
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This year, we mark the 55th anniversary of John XXIII’s encyclical letter Mater et 
Magistra.  In that letter, John XXIII picked up Pius XII’s expression the ‘signs of the times’ and 
used it to challenge the church to renew its own life and in its involvement in the world by 
‘reading the signs of the times’.96 Furthermore, this encyclical matters since, here, John XXIII 
affirms the process of See, Judge, Act as a way of reading and responding to the signs of the 
time:  

There are three stages which should normally be followed in the reduction of 
social principles into practice. First, one reviews the concrete situation; 
secondly, one forms a judgement on it in the light of these same principles; 
thirdly, one decides what the circumstances can and should be done to 
implement these principle.97 

The See-Judge-Act, also known as the Pastoral Cycle is a simple scheme which bids us 
not to take the road of impulsive judgment and action.  This cycle encourages us to stop, 
evaluate a situation and reflect on it before we ever come and carry out an action. This is why 
perhaps, at times, we find that the Church is way too slow in her actions.  

But prudence, the first of the four cardinal virtues as the Church herself teaches, needs 
to be in the forefront, especially when we know that this concerns the promotion of the 
Kingdom of God.  

 

Eschatology, fulfillment of God’s call to be intimate with Him 

As I write this just two months and 13 days before my ordination, I am reminded of 
the reason why I entered the seminary in the first place: in order to enter His Kingdom and 
to partake of the eternal banquet. I felt then as a budding seminarian, and I continue to 
believe up to this present time now that I am a deacon that I will not be able to save my soul 
if not within the realm of the religious life. I am not saying that only religious will be saved. I 
adhere with the teaching of the Church that there is a universal call for everyone, and that is 
holiness.  

A life of holiness consists simply of this, being with God.  The Second Vatican Council 
clearly teaches that “the dignity of man rests above all on the fact that he is called to 
communion with God.”98 Indeed, we trace our origin from God and ultimately, He alone is 
our destination.  

The Church, though she considers death as one of the last four things, on account of 
the Christian faith, adds three more realities further: judgment, heaven and hell. 
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In one’s moment of death, each one is judged by God based on how he lived his life. 
He immediately gets either his recompense or chastisement. St. Gregory of Nyssa 
distinguishes the “fire” of purgative punishment after death from the “fire” we know on 
earth. He affirms that God’s punishment is never vindictive. When Christ comes again in 
glory, the Last Judgment will come. This call everyone to conversion while God still offers the 
“acceptable time … [and] the day of salvation” (2 Cor 6:2). 

Heaven is described by our Catechism as that “perfect life with the Most Holy 
Trinity—the communion of life and love with the Trinity, with the Virgin Mary, the angels 
and the blessed.”99 On the other hand, hell is the final and eternal punishment of those souls 
who die in a state of mortal sin. Though, more than the eternal fire, the chief punishment it 
brings about is the eternal separation from God. I recall how St. Francis of Sales beautifully 
puts it in his prayer: “O, My God, if by your infinite Justice, I have to go to hell for ever, grant me 
the grace to love you there. I don’t care if you send me all the tortures possible, but only if it is 
for me to love you always.”100  

We know that we are all destined to die. The life of the human person on earth has 
limits. However, lest we forget, “Death is transformed by Christ.”101 His very obedience in 
facing death has transformed the curse of death into a blessing (see Rom 5:9-21). Here, allow 
me to ponder on how we really see death. Is it something not just welcomed, but in fact very 
much dreaded?  

In Eschatology, I learnt that “Death is a human act;” that it is an act of final self-
surrender. My esteemed teacher would remember how I raised my objection to this 
categorization of death as a human act insofar as, most of the time, those who had gone 
before us were no longer free to hang on, to continue living; all the more, I doubt if they were 
still conscious on those last moments they had on earth. 

Now that I am wrapping up my study of theology, I confess my folly. Death, as in 
immortality, ought not to be seen from the perspective of anthropology, but of theology.  
Immortality, as Benedict XVI theologizes, is about life with God and not merely about living 
forever; that it is theological not merely historical.  We need to base the theme of immortality 
from God insofar as it does not flow freely from our human nature. 

A life separated from God means death. The soul is immortal because God wants to 
share His life with him. He or she who wishes to be isolated from God chooses nothing else 
but death. 

Hence, death truly becomes that one final beautiful act of self-surrender for someone 
who has willed, longed, and desired to be reunited with the Creator. For this, we have the 
saints as our models. They who consistently lived with God on, serenely lets go, since they 
will not go anywhere else except to Him who has willed them for Himself. In the Assumption 
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of the Blessed Mother, we could glimpse how a life so beautifully touched by God can be 
transformed to the immortal state, that is, to be with God in eternity.  

And this very end, this very fulfillment in the life of every Christian, which touches on 
the things God has prepared for those who love him on which no eye has seen, what no ear has 
heard, and what no human mind has conceived (cf. 1 Cor 2:9), beckons us to not just be 
contented as a mere receiver, but an ever dynamic communicative agent of God’s Kingdom.  
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Conclusion 

 

This paper explored Theology of Communication.  

It takes off from the very origin of life, the Trinity, and concludes with where everyone is 
destined for all eternity—back to the very source of life and everything that is in it—the 
Trinity. 

Flanked in these two moments are inestimable dynamic exchanges between God and the 
human person and also, the members of humankind among themselves. Here, we find the 
vertical and horizontal ways of relating, and of communicating.  

In the introduction of this paper, I noted that this synthesis would only approximate the 
inputs I gained over my past four years in the theologate. I do not wish to take back what I 
said. Let me repeat it here: This synthesis will not in any way be an indicator of the theology 
I know.  

This is because Theology is not a mere subject whose fruits could be sized up by merely 
looking at the final general weighed average of my grades for the past four years, or by 
checking how lucid and formidable I understood the theological formulae as manifested in 
this synthesis paper.  

More than the quantitative bases of someone’s ‘theological’ worth, I think, we ought to look 
at the quality.  

The basis should depend on those two ways of relating, and of communicating I mentioned 
above. My knowledge of Theology should be seen, and experienced in the way I relate with 
God through my prayers, and in the way I relate with others, which, as my rector puts, my 
love story.  

This is because this faith in the Triune God is based on the experience, that God has 
communicated Himself totally and without reservation to humans. He communicated not 
just something of Himself to us humans, but literally His very self.102  
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